
   

 

        hen we examine the Rebbe’s 

Gimmel Tammuz farbrengens 

(marking the miraculous release 

of the Previous Rebbe from Sovi-

et prison  in 5687-1927), we find 

that the Rebbe establishes a 

principle: events that occurred 

on this day can be understood by 

examining the events that previ-

ously occurred on this day.  

Based on this principle, the Reb-

be delves deeply into the first  

noteworthy event of 3 Tammuz: 

the day Yehoshua bin Nun com-

manded the sun to stand s2ll. 

Gimmel Tammuz—as we know it 

today—compels one to contem-

plate the events of 3 Tammuz 

5754, to seek understanding.  

What is the deeper meaning of 

that day, what it means for the 

Rebbe and for us, and how it 

impacts the ikkar: the coming of 

Moshiach. 

Being that the Rebbe is the Nosi, 

the shepherd of the Jewish na-

2on, and a shepherd does not 

abandon his flock, there can be 

no doubt that the Rebbe pre-

pared the Chassidim for all fu-

ture events.  This prepara2on is 

found, of course, in the Rebbe’s 

le:ers and sichos. 

In this edi2on of Inyonei 

Moshiach and Geulah we will 

a:empt to take a deeper look at 

what the Rebbe wants us to un-

derstand about the miracle of 

Yehoshua bin Nun in making the 

sun stand s2ll, and how this 

sicha is a moreh derech—a 

guidebook—for the situa2on 

today. 

From examining the Rebbe’s si-

chos, we will find that we can 

learn from the earlier events of 

Gimmel Tammuz, and thus gain 

insight into our present situa2on 

and be:er understand how 3 

Tammuz 5754 fits into the man-

date of the 7th Genera2on:  

To Bring Moshiach in Actuality! 
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Our sages teach the principle that a worthy event is brought about on a 

worthy date.  This is because the date itself is a fi=ng occasion for the 

event to occur --the date itself has a special quality.  This is called by our 

sages a “yom zakai”, a meritorious day.   

The Rebbe explains that the Previous Rebbe was released from Soviet 

prison on the 3rd day of Tammuz because this was a “yom zakai”.  Almost 

3,000 years earlier, Gimmel Tammuz was the day when Yehoshua bin Nun 

miraculously caused the Sun to stand s2ll so that the children of Israel 

would have sufficient 2me to defeat their enemies (which would not be 

possible aDer the se=ng of the Sun).  From the nature of this miracle 

(which the Rebbe explains in depth), we can learn about the miracle that 

occurred to the Previous Rebbe on the same day. 

Similarly, we can gain insight into Gimmel Tammuz, 5754 by examining 

the events of the da as explained by the Rebbe in the sichos.  The focus is 

on the miracle of Yehoshua bin Nun as explained by the Rebbe in the si-

chos, but it will helpful to preface with another point about the day of 

Gimmel Tammuz which is brought out in the sichos. 

 

II. PRISON TO EXILE—THE ROUTE OF MOSHIACH 

The third of Tammuz 5687 was the day that the Previous Rebbe was no2-

fied that he would be released from prison and transferred to a place of 

exile.  In the sicha of Gimmel Tammuz, 5745, the Rebbe explains that 

there is a basis according to Torah that prison is worse than exile—the 

complete subjuga2on of life in a cell being considered greater suffering 

than the rela2ve freedom of dwelling in a city of exile.  On the other hand, 

in exile he is s2ll prevented from fulfilling his mission as Nosi.  Gimmel 

Tammuz, explains the Rebbe
1
, was only a personal Redemp2on for the 

Previous Rebbe.  From these descrip2ons, we can find parallels to the oc-

currence of 3 Tammuz 5754, and stages in the revela2on of Moshiach. 

Our sages tell us that Moshiach enters Gan Eden while s2ll alive.
2
  The 

Maharsha explains that “Moshiach will be taken from the world to Gan 

Eden and from there he will be revealed.”
3
  The Ohr Hachama writes that 

“Moshiach is not dead [implying that he undergoes what appears to be 

histalkus—passing away], but rather he is alive in the lower Gan Eden pre-

pared for the salva2on of Israel, and he has no permission to depart from 

there un2l they give him permission from Above.”
4
  This “exile” in Gan 

Eden is the period when Moshiach will be concealed aDer his ini2al revela-

I.	From	Prison	to	Exile—The	Stages	of	Moshiach	
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2on, as brought in numerous Torah sources.
5
  This corresponds to the way 

the Rebbe describes the Previous Rebbe’s situa2on on Gimmel Tammuz, 

going from prison to exile.   

What is the “prison” of Moshiach?  As explained in Tanya, the neshoma 

being forced to inhabit the lowly body of this world (called the “skin of the 

snake”) is a form of prison.  In Tanya the Alter Rebbe describes the great 

desire of the neshoma to escape the “prison of the body”, and the Previ-

ous Rebbe himself makes an explicit connec2on between his si=ng in 

prison and the “prison of the body”: 

If imprisonment of the body in a building of wood and 

stone is afflic2on, then how much greater is the suffering 

of the G-dly soul imprisoned in the body and animal soul.
6
 

There is, however, an advantage of being in this “prison of the body”: it 

enables the soul to communicate in a revealed way with others who are 

also in bodies, to teach and give instruc2on.  When a Tzaddik ascends to 

Gan Eden (regardless whether he ascends while s2ll alive or aDer his pass-

ing) he is in effect “leaving prison”. 

It goes without saying that dwelling in Gan Eden is immeasurably prefera-

ble to the foul prison of the “skin of the snake”.  On the other hand, the 

situa2on described by the Ohr Hachama—that Moshiach is unable to de-

part Gan Eden without permission—resembles a state of exile.  (The Reb-

be notes in the sicha that exile is “almost equivalent to the suffering of 

death”.
7
)   From Gan Eden—unlike when he is enclothed in a body made 

“from the dust” of this world—Moshiach cannot so easily communicate to 

the people of his genera2on, and his leadership becomes much more diffi-

cult in this state of concealment.
8
  Nonetheless, this transi2on from 

“prison” to “exile” can indeed be viewed as a stage in the process of Re-

demp2on and of Moshiach’s complete revela2on. 

 

II.  Uncertainty Over the Fate of the Rebbe 

The release of the Previous Rebbe from Soviet prison, from the threat of a 

death sentence, G-d-forbid, should have caused jubila2on and celebra2on 

amongst the Chassidim.  However, since the Rebbe was being sent to exile 

in the distant city of Kostroma, it was not clear if the release from prison 

was a Redemp2on or not—uncertainty confused the minds of many Chas-

sidim.  On 3 Tammuz, 5687 it was not clear whether the Chassidim should 

be celebra2ng the Redemp2on or if the situa2on was actually worse than 

before.  It was a day of doubt and uncertainty, even according to Torah 

and holiness (as the Rebbe explains). 

II.	Gimmel	Tammuz:	A	Day	of	Uncertainty	
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Only later, aDer the final Redemp2on of the Previous Rebbe on 12-13 

Tammuz, “it was revealed aDerward how 3 Tammuz was the beginning of 

the Redemp2on.”
9
  Only retroac$vely would it become clear to Chassidim 

that Gimmel Tammuz was already the beginning of the Geulah of the Pre-

vious Rebbe.  In this aspect, one can easily sense similari2es to Gimmel 

Tammuz, 5754.  Despite that it was originally a day of doubt and uncer-

tainty, for us, the Rebbe explains, it is a day of celebra2on—not for how it 

seemed at the 2me, but for how it would turn out to be in the end.  It is 

possible to see in this a hint for how Chassidim should relate to the Gim-

mel Tammuz of our genera2on. 

 

III. SHEMESH BGIVON DOM 

In the sicha of Gimmel Tammuz, 5745, the Rebbe describes at length the 

deeper meaning of Yehoshua’s miracle of causing the Sun to stand s2ll.  

The way that he stopped the Sun was by instruc2ng “shemesh b’Givon 

dom”, which means he instructed the Sun in Givon to “be silent”.  In the 

sicha, the Rebbe proceeds to explain why Yehoshua said “be silent” rather 

than “stand s2ll”, according to the explana2ons of Chassidus.  Briefly, the 

ma:er is explained as follows:  

There are two aspects to the Sun: chamah and galgal chamah, referring to 

the Sun and the orb of the Sun.  The orb of the Sun is the physical globe of 

the Sun which is visible to the eyes of flesh, the body of the sun.  The Sun 

III.	“Shemesh	b’Givon	dom”:	Silencing	the	Sun’s	Song	

The Rebbe Told Us Moshiach is Here—What’s With Moshiach in Gan Eden? 

As mentioned above, our sages tell us that Moshiach is one who enters Gan Eden while still 
alive, waiting in the lower Gan Eden waiting for permission to redeem the Jewish people.  
Yet according to the Rebbe’s sichos, Moshiach is here in this world, to such a degree that 
“we already see...the beginning of the effect of Melech Hamoshiach on the nations.”22*  Like 
the “foundation stone” “which is found in a certain place in this physical world” the Nosi 

Hador is not subject to being removed to another place.  We see from this that Moshiach is 
here in this world! 

In fact, Chassidus explains that the earthly Gan Eden is in fact in this physical world, only 
that it is not visible to us (after the Sin of the tree of knowledge) because it is the refined 
dimension of “ruchniyus sh’b’gashmiyus”,23 meaning the “spiritual within the physical”.  Yes it 
is a physical place, but it is a dimension of physicality that is “completely separate from this 
world [after the Sin]”.24  

The Rebbe Rashab writes that “according to the simple understanding...there is a special 
place in this physical world which is the place of this Gan...and this place, even though it is 
in this physical world, nevertheless it is on the level of Divine spirituality. It can be said that 
this is the level of spirituality that is in the physicality of the earth.“23  

In fact, there is no contradiction: Moshiach is here, alive in this physical world—in the re-
fined aspect of physicality called Gan Eden, which cannot be perceived by our eyes.  The 
Rebbe explains clearly that this is how things will be for all of us in the future: “even souls in 
bodies will be able to be in Gan Eden...which is the most select place in this lower world.”25 
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itself refers to the spiritual aspect which cannot be seen, the soul of the 

Sun (as the Rambam writes, the celes2al bodies are sen2ent beings with 

souls).  The orb of the Sun is physical and inanimate, and the only reason 

that it orbits the Earth at great speed is due to the soul within it, just as 

our physical body—like a garment,  it only moves due to the soul within 

that causes it to move. 

The soul of the Sun, like all spiritual en22es, is constantly praising Hashem 

with its “song”.  It is this praise of Hashem, the “song” of the Sun, which 

causes the body of the Sun to fly through space around the Earth.  When 

the Sun (the soul of the Sun) will be silent, ceasing its song, the body of 

the Sun automa�cally becomes mo2onless.  Thus, Yehoshua bin Nun in-

structed the Sun to be silent with the result that the visible body of the 

Sun became mo2onless and inanimate, providing the children of Israel 

with addi2onal 2me to defeat the enemy. 

This, however, is only the “technical” explana2on of why Yehoshua com-

manded the Sun to “be silent”.  The Rebbe offers deeper explana2on to 

the ma:er, which provides added insight into 3 Tammuz, 5754, as will be 

explained, G-d willing. 

 

III. CUTTING OFF THE IDOLATERS 

It is explained further in the sicha that the Sun (the soul of the Sun) is the 

source of the flow of sustenance (“hashpa’a”) to the physical world.  But 

the soul of the Sun is, of course, not something visible.  The body (orb) of 

the Sun, on the other hand, is something that has no inherent life of its 

own, but it is the aspect of the Sun which is visible.  Since the body of the 

Sun is visible to fleshly eyes, when the idolaters seek to draw down the 

flow of sustenance from the Sun, they focus on the body of the Sun as the 

object of worship.  In other words, the body of the Sun obscures and con-

ceals the real source of the flow of sustenance (which is the nullifica2on of 

the soul of the Sun to the Creator). 

This explains Yeshoshua’s ac2ons: by silencing the Sun’s song, the flow of 

sustenance from the Sun stops, which is why the body of the Sun becomes 

mo2onless.  The flow of sustenance from the body of the Sun is where the 

idolaters get their chayus, their life force.  When the Sun is silent the flow 

of sustenance to those who worship it ceases, and “automa2cally this 

brings about the defeat of the enemy”. 

 

IV  MOSHE RABBEINU: THE FACE OF THE SUN 

The Ramak writes “Tzaddikim are likened to the Sun...as Yehoshua said 

‘Sun in Givon, be silent’...Tzaddikim are the source of sustenance, and all 

IV.	Cutting	Off	Sustenance	to	the	Idolaters	

V.	Moshe	Rabbeinu:	The	Face	of	the	Sun	
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receive nurture from him...and he can nullify them like the ma:er of ‘Sun 

in Givon, be silent’”.
9*
  Similarly, our sages tell us that Moshe Rabbeinu is 

likened to the face of the Sun, and Yehoshua is likened to the face of the 

moon.  It is possible to see a connec2on between the Rebbe’s descrip2on 

of the silence of the Sun on the original Gimmel Tammuz and the “silence” 

of the Rebbe since 3 Tammuz, 5754 (when we do not hear sichos, etc.).   

While Chassidim and those connected to the Rebbe have no doubts that 

the Rebbe is con2nuing to lead us exactly as before, nonetheless we are 

being led without the benefit of visible and audible revela2ons.  Like on 

the original Gimmel Tammuz, when the visible aspect of the Sun became 

mo2onless and inanimate because the soul of the Sun became “silent”, so 

too the visible dimension of the Rebbe seemed to stop moving on 3 Tam-

muz, 5754.  But, as explained in the sicha, this occurs only in order to de-

feat the enemies and bring about the conquest of the land of Israel 

(“entering the land” in Chassidus means the true and complete Redemp-

2on). 

The silencing of the Sun (and its cessa2on of mo2on) cuts off sustenance 

to the idolaters who received life force from the Sun.  In our case, we have 

the concept that “Hashem appor2oned the na2ons according to the num-

ber of the children of Israel”
10
, which means that the na2ons of the world 

have their fate decided in large part by the spiritual state of the Jewish 

people and our collec2ve “goy asher b’kirbecha”—the  “goy” within us. 

 

  VI. SILENCING THE “GOY” WITHIN 

One aspect of the “goy within” is that it perceives the world exactly as the 

gen2le does—a material, physical existence.  Unlike the G-dly soul, which 

perceives only G-dliness, the “goy within” perceives only material exist-

ence.  In the words of the Alter Rebbe: “The animal soul comprehends the 

physicality of this world and its materiality...the intellect which is en-

clothed in physical ma:ers [and] which grasps physicality in accordance 

with human intellect is a lie and truly the opposite from G-dly wisdom 

which is the wisdom of Truth.”
10*
  That is the “goy” within. 

Through Torah, mitzvos, and nisyonos (tests) we have the ability to refine 

ourselves un2l we ul2mately can see the G-dliness that underlies (and 

gives life to) the material covering
11
.  What provides sustenance to the 

“gen2le within” is the fact that the G-dliness that is the true basis of Jew-

ish existence comes to us enclothed in the material garb of nature.  As the 

Rebbe says in the sicha: 

Sustenance comes from the Holy One, blessed be 

He...but he [the Jew] knows he received his bread via his 

VI.	Overcoming	the	“Goy”	Within	Us	
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pay from his job that he worked together with the goy; 

both got the same paycheck, both brought bread, went 

to their homes to eat the bread...but it is all because the 

Holy One causes this sequence of events by Divine Provi-

dence.  If he had greater merit, he would get directly 

from the Holy One, blessed be He, without the garments 

of nature...but on a lower level he only has merit to re-

ceive via the same garments of nature as the goy re-

ceives.  Nonetheless, he knows that it comes from the 

Holy One, blessed be He.
11*
 

In other words, because the sustenance of the G-dly soul reaches the Jew 

through the garb of nature, it thus also sustains and nurtures the “goy 

within”.  This means that as long as the Divine sustenance comes “derech 

hateva”, in the way of nature, it also encourages the view of the “goy 

within” that that the physical, visible dimension of the world posseses 

some intrinsic importance.  

However, when “the Sun stands s2ll”, meaning that the external, visible 

dimension of the natural world ceases to appear to be an ac2ve partner in 

the flow of sustenance, then the “goy within” perceives this as death—the 

death of his source of sustenance.  But the perspec2ve of the G-dly soul—

that everything is from Hashem—is not impacted by what happens to the 

body of the Sun, the external garment of nature. 

 

VII. . WHAT THIS MEANS AFTER 3Tammux 5754 

How does this connect to Gimmel Tammuz 5754?  To state the ma:er 

clearly: for over 40 years the Rebbe would give blessings, advice and in-

struc2on through the “garment of this world”, referring to what appeared 

to us as his physical body.  The Rebbe’s hashpa’a was given via le:ers dic-

tated to his secretaries; via sichos spoken at farbrengens; via dollars 

placed in a person’s hand.  The spiritual, G-dly flow of sustenance was en-

clothed in the garment of the natural world for all to see. 

Although a Jew knows that the Rebbe’s blessing and prophe2c insights 

come from the Rebbe’s inner, spiritual aspect, nonetheless at the same 

2me the “goy within” was strengthened from the fact that it was always 

garbed in nature—the Rebbe’s ac2ons in the physical world.  Seeing the 

Rebbe “in the flesh” nurtured the  perspec2ve of the “goy within” that the 

natural world—what one could see of the Rebbe—is (to some degree) the 

source of the sustenance.   

However, when the “Sun stood s2ll” on Gimmel Tammuz 5754, meaning 

that the external, visible aspect of the Nosi Hador ceased its movement 

VII.	What	This	Means	After	Gimmel	Tammuz	5754	
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and became “silent”, the “goy within” faces a crisis!  He can no longer see 

a physical source for the blessings and guidance!  Surely the flow of suste-

nance does con$nue, the blessings and advice and guidance do not cease, 

as a:ested to by the numerous ways the Rebbe con2nues to guide us to-

day: via sichos and maamarim, seforim and video, through answers re-

ceived via Igros Kodesh, dreams, or other means.  In this way, the perspec-

2ve of the “goy within”—which claims that the material, external exist-

ence is significant—is defeated by the perspec2ve of the G-dly soul, which 

recognizes that the material world and nature are simply garments, an 

external covering for the flow of sustenance which is really coming direct-

ly from Hashem. 

 

 VIII.THE SUN STANDS STILL: A HIGHER LEVEL OF INFLUENCE 

This explana2on, however, leaves us with a ques2on: the Sun is the 

source of the flow of sustenance not only for the gen2les, but also for Is-

rael!  How does Israel con2nue to receive a flow of sustenance when the 

Sun stands s2ll?  Although Jews are not idolaters—which means that Isra-

el recognizes that the Sun is merely an “axe in the hand of the chopper”—

nevertheless, it would seem that the life of Jews in this world is also sus-

tained by the flow of sustenance from the Sun.  If so, when Yehoshua 

commanded the Sun to be silent he seemingly stopped the flow of suste-

nance not only for the idolaters, but for the children of Israel as well!  How 

does this help the children of Israel win the war? 

The answer to this is provided by the Tzemach Tzedek.  He explains that 

idolaters are sustained by the body of the Sun in its orbit, the “galgal cha-

ma”.  Israel, however, draw sustenance from the Sun as it is when it is 

standing s$ll.
12
  This means that the silencing of the Sun by Yehoshua does 

not leave a vacuum in the flow of sustenance— it reveals a higher level.   

The Rebbe also addresses this in the sicha, saying that “the song of 

neshomas (Torah) is higher than the song of angels [the soul of the Sun 

being a form of angel].  Yehoshua showed them the Torah he 

learned...then it ceased saying its song and automa2cally stopped go-

ing.”
13
  The Mi:eler Rebbe explains that “the bi$ul ha’atzmus 

(nullifica2on of the Essence) that comes from the ohr makif of Kesser 

causes inability to sing the song, s2ll, like an inanimate object.
14
  This 

means that the when the level of Kesser is revealed, the result is sh�ka—

silence, an “inability to sing the song”.  As is known, the “ohr makif of 

Kesser” is associated with the revela2ons of Moshiach—alluding to the 

direct connec2on between the revela2ons of Moshiach and the Sun 

standing s2ll, fi=ng with Gimmel Tammuz 5754.   

To explain: the day of Gimmel Tammuz 5754 was an eleva2on of also the 

VIII.	The	Sun	Stands	Still:	Higher	Levels	of	In2luence	
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concealment of Moshiach.  On the first Gimmel Tammuz the body of the 

Sun became inanimate as a result of Yehoshua silencing the Sun through a 

revela2on of a higher level.  Similarly, on our Gimmel Tammuz the re-

vealed aspect—the part seen by eyes of flesh—of “the face of the Sun”, 

the Moshe Rabbeinu of our genera2on, ceased its mo2on due to a greater 

revela2on of the light of Moshiach—bitul ha’atzmus. 

 

IX. Why the Concealment of Gimmel Tammuz? 

As men2oned, the first meritorious event that occurred on 3 Tammuz was 

Yehoshua bin Nun causing the Sun stand s2ll.  The Rebbe brings out two 

different aspects of this miracle in different sichos. 

The first aspect is the underlying reason for the stopping of the Sun, as 

stated explicitly in Tanach: to allow the children of Israel more 2me to 

pursue the enemy and destroy them in ba:le.  But the Rebbe points out 

that victory over the enemy did not require such a grand change in nature, 

something which effected the Sun, the moon, and all the constella2ons.  

IX.	Why	the	Concealment	of	Gimmel	Tammuz?	

The Hidden and the Revealed 

The portion of Tanya learned on Gimmel Tammuz in a leap year discusses the subject of 
having complete faith in matters that we do not understand, concluding with the words 
“the faith that transcends intellect”.  During a regular year, however, the portion of Tanya 
for this day discusses Leah and Rachel, thought and speech, concealed and revealed 
worlds.  What’s the connection? 

Leah refers to the letters of thought, and Rachel refers to the letters of speech and action.  
Leah corresponds to the sefira of Bina, while Rachel corresponds to the sefira of Malchus.  
The process of the revelation of Moshiach includes an elevation from Malchus (Rachel) to 
Bina (Leah), from the revealed world to the concealed world.   

The ascent of Moshiach from Malchus (revealed) to Bina (concealed) is explained by the 
Zohar  (Shemos 7a-9a) with the verse “Rachel died and was buried on the way”27.  This 
ascent is the elevation of Moshiach to Gan Eden, from being revealed to being concealed.  
When this occurs he is granted additional spiritual power that enable him to achieve 
complete victory and revelation down below.  The Tanya is teaching us concepts relating 
to the concealment of Moshiach. 

From here we can see a connection between the “death” of the level of Rachel—speech 
and action—and the elevation of Moshiach during his period of concealment.  Moshiach 
is concealed and silent, but this is in truth an elevation and a preparation for the final 
Redemption. 

Perhaps it is not surprising that two verses after “Rachel died and was buried on the way” 
it states “Yisroel journeyed and he pitched his tent beyond Migdal Eder.”  The Holy Tan-
na  R’ Yonasan ben Uziel reveals on this verse that “Migdal Eder is the place from which 

in the future the King Moshiach will be revealed at the end of days.”   

Interestingly, the complete numerical value of this verse is 1215—which is also the exact 
numerical value of “3 Tammuz 5754” ( ד‘‘תשנ‘ג תמוז ה )! 
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In fact, the verses tell us that prior to this “Hashem cast upon them large 

stones from heaven...more died through the hailstones than the children 

of Israel killed with the sword.”
16

  Rather than altering the movement of 

the heavenly bodies, Yehoshua could simply have asked Hashem to rain 

down more hailstones to eliminate the enemy once and for all! 

The Rebbe explains that the reason for the miracle was not simply for the 

purpose of defea2ng the enemies.  Rather, it was to enable the children of 

Israel to defeat the enemies in a natural way.  The miracle of the Sun 

standing s2ll in Givon did not relieve the Jews of having to fight the war in 

a natural way—on the contrary, it gave them more 2me in which to com-

plete the ba:le. 

It is possible to draw a parallel from here to our Gimmel Tammuz: the 

Rebbe notes that the Tzaddikim were able to bring about the Redemp2on 

a long 2me already.  But this is not the will of Hashem that Moshiach 

should come from the Tzaddikim, from Above to below.  On the contrary, 

it is understood that the Geulah is connected with the service of below to 

Above, which means in a natural way, the concept of a “dira b’tachtonim”, 

a dwelling place for Hashem down below.  

According to this, our situa2on is similar to the situa2on of Yehoshua bin 

Nun, that on the day of Gimmel Tammuz he paused the en2re cosmic pro-

cess (a tremendous miracle, from Above to below) in order to allow the 

children of Israel to finish the war in a natural way (although with much 

assistance from Above in the form of hailstones, etc.).  It is s2ll dependent 

on us to bring about the revela2on of Moshiach within the limits of hu-

man intellect, and this is brought about by the “Sun standing s2ll”, refer-

ring to Moshe Rabbeinu, the face of the Sun. 

The Revelation of Moshiach is Dependent Upon Us 

Famous are the Rebbe’s words “I have done all that I can do...I am giving it to you...do all 
that you can do to bring about the coming of Moshiach in actuality.”  Note this translation 
and elaboration of the Holy Zohar, by R’ Daniel Frisch, a”h., “Matok Midvash” on Zohar II, 
Shemos 9a, describing the concealment of Moshiach before he is revealed to the entire 
world: 

Moshiach himself cannot redeem the Shechina and Yisroel alone, because it is not 
dependent on him to take the Shechina out from golus but rather on the Supernal 
King, and for this is needed supernal mercy (rachamim elyonim) and requires an awak-
ening from below in order to awaken the mercy Above, because even if the lower 
Moshiach will want to act or to redeem with the power of the crowns with which he 
was crowned from Above—he won’t be able, because only to the degree that Yisroel 
will have an awakening can Moshiach act, and he said: those schoolchildren and the 
nursing babies give strength to Melech Hamoshiach, because it [the Redemption] is 
primarily dependent on the Supernal flow (shefa elyon) which is drawn down by the 
actions of the lower beings... 



 11 

 

VIII. GIMMEL TAMMUZ AND THE FINAL REDEMPTION 

The Rebbe himself describes the day of 3 Tammuz as “the first stage in the 

Redemp2on”
15
 of the Previous Rebbe, and we have tried to show the con-

nec2on between “Sun in Givon be silent” and the events of 5754, which 

Chassidus tells us happens as the result of higher revela2ons.  Further-

more, it is stated in Ohr Hachama that “Moshiach will not be able to re-

deem Israel from below”
18
, he must ascend as Moshe Rabbeinu did, to 

receive greater levels of spiritual and physical existence in order to take 

Israel out of exile. 

Seemingly, the conclusion to draw from all this is that 3 Tammuz 5754 was 

indeed the beginning of the Redemp2on!  Despite that, we are forced ad-

mit that it doesn’t appear this way to our eyes of flesh.  Thus, our situa2on 

is like Gimmel Tammuz 5687 when the beginning of the Redemp2on of 

the Previous Rebbe, his release from prison (and being sent to exile) was 

s2ll not clearly perceived.  It only becomes revealed aDerward. 

This fits the Rebbe’s strong asser2on that the Redemp2on will occur in-

stantly: “the codifiers of Jewish law have already acknowledged that the 

true and complete Redemp2on via Moshiach Tzidkeinu needs to be in-

stantaneous (תקף ומיד), and it will indeed occur that way in actuality...the 

beginning of the Redemp2on and its comple2on come immediately, 

‘without the delay of the blink of an eye’.”
17
  According to the Rebbe there 

is no truth to the popular misconcep2on that the Geulah is a gradually 

unfolding process, because “Those who say that the Geulah of Israel will 

come in a natural way and slowly...they are hiding from the reality and 

also the past…that in the blink of an eye the army of Hashem went out 

from Egypt...carried on wings of eagles...in this way will come the trans-

forma2on of the en2re Crea2on…”
22
 

Expressed in clear terms by the Rebbe in 5751 (1991): “we should clarify 

that these [recent] miracles and wonders are nothing but a prepara2on 

for the Redemp2on, but it is not the beginning of the Redemp2on and not 

even the beginning of the beginning of the Redemp2on.…”
26
  We can then 

understand: as long as we don’t have “The beginning of the Geulah...and 

immediately the middle and the comple2on of the Geulah”
21
 then we are 

not yet found in the true and complete Geulah as the Rebbe defines it!   

If so, what are we to do with all our explana2ons trying to show that Gim-

mel Tammuz is (as it was in 5687) “beginning of the Redemp2on”?  The 

conclusion then is that our situa2on is exactly as it was in 5687—when “it 

became revealed a�erward that Gimmel Tammuz was the ‘beginning of 

the Redemp2on’”.
20
  So, too, now, when we do not see clearly (with our 

eyes of flesh and our human intellect) that the events of on Gimmel Tam-

muz 5754 are with certainty the beginning of the Redemp2on; however, 

X.	Gimmel	Tammuz	and	the	Final	Redemption	
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in the end it will be revealed retroac$vely that Gimmel Tammuz was (and 

is) indeed the “beginning of the Geulah”—as the Rebbe defines this day. 

We, however, have one major advantage over the chassidim of the Previ-

ous Rebbe who were in a fog of confusion on Gimmel Tammuz not know-

ing how to relate to it.  But in our case the Rebbe has already clarified that 

Gimmel Tammuz for us is indeed the beginning of the Redemp2on—even 

though at this stage it is s2ll in a state of concealment. 

May we already see with eyes of flesh the revela2ons of the true and 

complete Redemp2on—the beginning of the Redemp2on and its comple-

2on immediately, “without the delay of the blink of an eye”—which will 

show that 3 Tammuz 5754 was indeed the beginning of the Redemp2on, 

the eleva2on of the Rebbe to redeem the en2re Jewish people from exile, 

the day when “the Sun stood s2ll” as a result of revela2ons from a higher 

level, a level from which our “goy within” cannot receive sustenance, 

causing him—ul2mately—to admit defeat. 

May all of Israel see the complete revela�on of the Rebbe 

with eyes of flesh on this meritorious day of Gimmel Tammuz 

— v’hu yigaleinu. 
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 נפטר ח"י תמוז, ה'תשס"א


